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ABSTRACT 
 
This chapter considers the question of whether Church establishments, representing the 
alliance of Church and state, contributed to Church decline. It does so through a study of the 
established Church of England and the established Church of Scotland during the nineteenth 
and early twentieth century.  The chapter argues that the British established Churches 
experienced a remarkable resurgence in the decades after 1830 – the period representing the 
height of British world influence – building thousands of new churches, conducting a vibrant 
home and overseas mission, educating much of the British youth, mobilising lay support and 
raising significant financial donations to supplement their historic tithes and endowments.  
The motivation behind this growth was largely a sense of Christian responsibility for the 
higher interests of the British peoples and British Empire.  Although this revival of the 
established Churches waned after about 1900, there is no evidence that established religion 
was a cause of Church decline in Britain.    
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Was the existence of established Churches a major factor in the decline in church attendances 
and church influence in modern Western Europe?  For many, and especially the ‘supply side’ 
or ‘rational choice’ group of sociologists and economists, based mainly in the United States 
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and including Rodney Stark, Laurence Iannaccone, and Roger Finke, the answer is a clear 
‘yes’.  The supply-side theorists argue that the North American model of a separation of 
church and state – with a free marketplace in religion, vigorous competition among 
denominations for members, and expectations that all members will contribute significantly 
to the support of their church (with no ‘free riders’) – has been most effective in promoting 
church growth, and they point to the vibrant church life in the United States to support their 
position.  Established Churches, on the other hand, are for them a form of state regulation of 
religion through tax-subsidized monopolies, and religious establishments have necessarily 
contributed to complacency among the clergy, indifference or hostility from the laity, and 
inefficiencies in the deployment of ecclesiastical resources.1  In 1994, Stark and Iannaconne 
asserted that ‘In most of Europe’s Protestant nations the state continues to offer “free” 
religion – or at least religion that the consumer already has paid for through taxes – and to 
impose bureaucratic difficulties on other firms seeking to enter or to operate in their religious 
market’.  ‘Free religion’, they add, ‘not only impedes competition, but the clergy of these 
Protestant state churches are inclined to repose “themselves upon their benefices” even 
beyond Adam Smith’s expectations’ (a reference to Smith’s critique of established Churches 
in his Wealth of Nations of 1776).2   In 1997, Iannoconne insisted, in reference to established 
Churches in Europe, that ‘a state-sponsored religious monopoly will provide only the 
appearance of piety – an ineffective clergy and an apathetic population lie just below the 
surface’.3   
 In this chapter, I will consider the case of the established Churches of Britain (the 
Anglican Church of England and the Presbyterian Church of Scotland) during the period 
1830-1930, the height of imperial Britain’s power and influence in the world.  I will maintain 
that much of the ‘supply side’ or ‘rational choice’ critique of established Churches does not 
fit the evidence of the British established Churches during this period.  Far from being 
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complacent or ineffective, the established Churches of England and of Scotland demonstrated 
high levels of commitment in their mission to the British people at home and to the peoples 
of the Empire and beyond.  The religious establishments achieved impressive levels of church 
growth, developed innovative new forms of pastoral activity, lay activism, and social 
engagement, contributed significantly to the expansion of colonial churches and overseas 
missions, and made major efforts in educating Britain’s youth.  Indeed, the established 
Churches of England and Scotland underwent a remarkable resurgence in the increasingly 
democratic Britain of the later nineteenth century.   And although there were signs of 
stagnating membership and waning confidence in all the British Churches – including the 
established Churches – from about the 1900, Church attendances remained on the whole 
stable throughout the Interwar period.   
 
The Established Churches and the ‘Constitutional Revolution’ of 1828-1835  
At the beginning of the nineteenth century, the United Kingdom was a semi-confessional 
state.  The state supported established Churches for the religious and moral instruction of the 
population, and most high public offices were restricted to members of the established 
Churches.  But the state also extended freedom of worship to other religious communities, 
and Protestant dissenters were able to sit in Parliament and, under certain conditions, hold 
many public offices.  There were two Church establishments: the Episcopalian and Anglican 
United Church of England and Ireland, and the Presbyterian and Calvinist Church of 
Scotland.  They provided religious instruction and observances to the inhabitants of their 
respective countries through a parochial system, by which the whole territory was organised 
into parishes and each parish had a church, a clergyman and, in many parishes, a school.  
These were supported from the tithes (or in Scotland, the teinds), which were essentially a tax 
on agricultural production.  The tithes were supplemented by the proceeds of church-owned 
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lands, bequests, and in many towns and cities, from church rates (or a tax on property), and 
pew rents.  Church and state were united in maintaining the ideal of a Protestant society. 
 However, the eighteenth-century established Churches did suffer from corruption – 
non-resident clergymen, clergymen holding a number of parish livings, abuses of patronage – 
and failed to provide sufficient church accommodation and pastoral care for Britain’s 
growing population.  This, combined with the popular appeal of new forms of evangelical 
preaching and piety emerging outside the Church establishments, contributed to a significant 
growth of Protestant Dissent in Britain, especially after 1790.  In Ireland, moreover, the large 
majority of the population had never embraced the Protestant Reformation or the established 
Protestant Church, and during the course of the eighteenth century Irish Catholics grew more 
confident and assertive.  Protestant Dissenters and Catholics began vigorously demanding 
equal rights, and the early nineteenth-century parliamentary state was unwilling to resist such 
demands with force.  Mounting popular pressure for equal religious rights culminated in what 
has been called the ‘constitutional revolution’ of 1828 to 1835, which included the repeal of 
the Test and Corporation Acts in 1828, Catholic Emancipation in 1829, Parliamentary 
Reform in 1832, and Municipal Reform Acts in 1834 and 1835.4   Taken together, these 
reforms gave Protestant Dissenters and Catholics virtually full civil rights within the United 
Kingdom and greatly enhanced their political influence at the local and national levels.  The 
constitutional revolution was accompanied by a political agitation among Dissenters and 
Catholics for disestablishment.  In 1833, in response a national campaign by Irish Catholics 
against the payment of tithe to the established Protestant Church in Ireland, the United 
Kingdom Parliament suppressed ten bishoprics and a number of parish churches within the 
Irish established Church.  This in turn raised a hope among Dissenters, Catholics and political 
radicals that the established Churches throughout the United Kingdom would soon be 
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abolished, and that the United Kingdom would embrace the new North American model of a 
separation of Church and state. 
 What was extraordinary was the response of leaders of the established Churches to the 
calls for disestablishment in the more democratic, and large hostile new political order.  For 
centuries, the established Churches had been closely linked to the ruling orders.  They had 
given religious sanction to the monarchy and the aristocratic social order, in return for their 
privileged status.  However, with the end of most of their privileges by the mid-1830s, the 
established Churches of England and Scotland developed a new conception – or it could be 
argued they recovered the ancient conception – of themselves as popular institutions, ‘poor 
men’s Churches’, whose purpose was one of service to the larger community, and especially 
the poor and marginalized.  Christian thinkers – including Samuel Taylor Coleridge, Thomas 
Arnold and F. D. Maurice in England, and Thomas Chalmers in Scotland – developed 
sophisticated defences of the established Churches, which emphasised their role in shaping 
viable parish communities, in offering religious instruction and observances to all inhabitants 
(regardless of ability to contribute financially), in mitigating the negative social effects of 
rapid industrialisation, and in nurturing parishioners within the national culture.  For 
Coleridge, the purpose of the established Church was to support a member of the learned 
class, or ‘clerisy’, in every parish of the land; the main responsibility of this cleric would be 
the spiritual and moral cultivation of the parishioners.  For Arnold, the established Church 
existed to unify parish communities around a shared set of moral values and to define and 
promote an ethical national culture.  For Maurice, the parish clergy were servants to both the 
people and to Christ, and the parish system of the Church of England was vital to building the 
kingdom of Christ in these islands.  Chalmers believed that only the established Churches, 
with their parish system, could preserve social order and harmony amid rapid 
industrialisation and urbanisation.  For him, the established clergy were the ‘tribunes of the 
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people’ who represented popular needs and aspirations, especially of the poor who could not 
afford to contribute much to the support of the Church and who lacked political influence.5   
Following the investigations and report of an Ecclesiastical Commission formed in 
1835, Parliament passed a series of three acts between 1836 and 1840, intended to promote 
the new vision of the established Church of England as a popular institution, a Church of the 
poor, which existed to serve local communities.  These acts were aimed at ensuring that there 
would be at least one resident clergyman in every parish; that no clergyman would minister to 
more than one parish; and that significant financial resources would be shifted from the 
support of cathedral and bishop’s establishments in order to provide increased support for the 
parish ministry.  Parliament provided no additional grants of public money to the British or 
Irish established Churches for church building after 1832.  None the less, the established 
Churches of England and Scotland now organised their own programmes of mobilising 
private giving and popular effort for church and school building.  They also worked to 
improve clerical discipline and make themselves more efficient in bringing religious 
instruction, observances and pastoral care to the growing population, especially in the new 
industrial towns and cities.  The result was a revitalisation of the whole system of established 
Churches in Victorian Britain.   
This revival found support from the different parties in the established Churches. 
Within the Church of England, there was the Evangelical party, rooted in the eighteenth-
century Protestant Awakening and infused with Romanticism.  It emphasised direct, 
conversionist preaching, a heart-felt personal religion, private Bible reading, philanthropic 
activity, pastoral care within the parish system, and support for overseas missions. Anglican 
Evangelicals, including Edward Bickersteth, Francis Close and T. R. Birks, were also among 
the most zealous advocates of the national established Church.6  There was the High Church 
party, which had been enlivened from the 1830s by the Oxford or Tractarian Movement. 
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While some Tractarians were indifferent to religious establishments, many High Anglicans, 
among them Samuel Wilberforce and W. F. Hook, insisted that the established Church of 
England was a branch of the ancient catholic and apostolic Church, preserved in divine truth 
through the actions of the Holy Spirit and the apostolic succession of bishops, and that the 
extension of the established Church was a sacred duty.  High Church priests were often 
devoted pastors and strongly committed to the parish system; they included such figures as 
Alexander Mackonochie of London and Robert Dolling of Portsmouth.  There was also a 
Broad Church movement, including F. D. Maurice and A. P Stanley, which sought to define 
an inclusive national faith, playing down doctrinal differences, and emphasising instead the 
ethical aspects of the faith and the ideal of a just social order.  In the Church of Scotland, 
there were two main parties, the Evangelical party, which was similar to the Anglican 
Evangelical party and shared the Anglican Evangelicals’ commitment to the parochial 
establishment principle, and the Moderate party, which promoted moderation in piety, a 
broad interpretation of doctrine, and close links between Church and state.   
The theological differences between the Church parties were very real and could at 
times threaten the unity of the established Churches.  Indeed, in 1843, the conflict between 
Evangelicals and Moderates over differing interpretations of the spiritual independence of the 
Church resulted in the great Disruption of the established Church of Scotland and the 
secession of about a third of the clergy.  A dispute between Anglican Evangelicals and High 
Anglicans over the doctrine of baptismal regeneration nearly caused a disruption of the 
Church of England in 1850-51.  But while their conflicts could be bitter, the different Church 
parties also brought diversity, heightened commitment, and an intellectual dynamic to the 
established Churches.  In the towns and cities, moreover, people often had a choice of 
whether to attend an Evangelical, High Church or liberal church, with their different styles of 
worship, all under the broad canopy of the establishment.   
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Victorian Church Growth in Britain     
A key factor in the Victorian revival of the Church of England was what the historian Arthur 
Burns has termed the ‘diocesan revival’.7  From the 1830s, a new breed of gifted, energetic 
and highly committed bishops began transforming the dioceses of England and Wales.  They 
included Charles James Blomfield, bishop of London, John Kaye, bishop of Lincoln, John 
Bird Sumner, bishop of Chester and later of Canterbury, Charles Sumner, bishop of 
Winchester, and especially Samuel Wilberforce, bishop of Oxford and later Winchester.  The 
decade from 1855 to 1865 witnessed the appointment of a further group of 14 activist 
bishops, including 8 evangelicals, all of them with strong pastoral commitments; these were 
the ‘Palmerston bishops’, so called because they were appointed by the Whig prime minister, 
Lord Palmerston, with the advice of his son-in-law, the Evangelical Anglican social reformer, 
Lord Shaftesbury.8  The new-style bishops conducted more regular visitations of their 
dioceses and published lengthy Charges to the clergy and laity, often with detailed reports on 
church and school building, the numbers of Sunday services in each church, the number of 
communion services in each church, the numbers of children attending Anglican schools, the 
numbers of confirmations, the growing percentage of clergy who were resident in their 
parishes, and the decline in the percentage of clergy who ministered to more than one parish.  
The reforming bishops improved the supervision of the pastoral clergy through the 
appointment of activist archdeacons to assist in diocesan administration.  They also revived 
the office of ‘rural dean’, with each rural dean supervising about twenty to thirty 
neighbouring parish clergymen in a ruri-diaconate; the clergymen of the ruri-diaconate would 
meet regularly for mutual support and the sharing of ideas concerning the ministry. 
 Anglican bishops established diocesan associations, with lay representation, to raise 
funds for church building, school building, and the recruitment of additional curates, scripture 
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readers and district visitors.  The dioceses also became especially active in raising funds for 
popular education; indeed, the Church of England became the main provider of education in 
Victorian England and Wales.  From 1833, the state began making modest grants to 
educational societies based on the amount of money raised by the societies themselves, and 
the Church of England’s National Society was soon winning 70 per cent of the grants.  The 
established Church came very close to achieving the ideal of a Church of England school in 
every parish.  In 1870, out of 14,709 parishes in the Church of England, 13,016 had parish 
schools of their own, and another 1,355 had parish schools nearby in neighbouring parishes.9  
In one largely industrial diocese, that of Ripon (as David Hempton has shown), the number of 
children attending Church of England schools nearly doubled between 1858 and 1879, from 
57,180 to 112,084.10  The Church of England also became active in providing adult education 
for the labouring orders.  According to the report of the Royal Commission on popular 
education in 1861, there were some 2,036 night schools for working-class men in England 
and Wales, with about 80,000 students; two-thirds of these schools were conducted by the 
Church of England.11  By 1845, moreover, the Church of England had created 22 diocesan 
teacher-training colleges, or a college in almost every diocese.  Nearly every diocese also 
formed a diocesan board of education, which oversaw the diocesan schools and teacher-
training colleges, and arranged for regular school inspections.12  From the 1860s, several 
dioceses also founded seminaries for the professional training of clergy, supplementing the 
work of the universities.  The seminaries also provided opportunities for committed men who 
may not have been able to afford university – the so-called ‘literates’ – to train for the 
priesthood, thus broadening the social composition of the clergy.  There were also moves, 
initiated in the mid-1850s by Walter Kerr Hamilton, bishop of Salisbury, to reform the 
cathedrals as centres of worship, scholarship and education within each diocese.13  This 
included worship on a grand scale, with massed choirs.  By the early 1870s, several 
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cathedrals, including St Paul’s, Ely and York, were regularly holding large nave services, 
attracting 2,000-6,000 worshippers.14 
The diocesan revival was linked to the growth of representative government within 
the Church of England.  The provinces of Canterbury and York restored their Convocations 
as deliberative bodies in 1852 and 1861 respectively.  From 1866, some individual dioceses 
also began holding conferences, with lay representatives; by 1882, all but three dioceses had 
regular diocesan conferences.15  From 1861, moreover, members of the Church of England 
held an annual Church Congress, with broad clerical and lay participation, in different cities 
for discussion of themes affecting Church life and work, including the parish system, 
women’s rights, popular irreligion, working-class housing, and the rights of labour.  Initially 
dominated by High Anglicans, Evangelicals increasingly attended the Congresses from the 
1870s.  The numbers of registered participants at the Congresses averaged between 2,000 and 
3,000.  Attendances were frequently larger: the Congress in 1874 at Brighton had 4,935 
registered participants, that in 1888 at Manchester had 4,450, and that in 1893 at Birmingham 
had 4,396.16   A Representative Church Council was established in 1903.  Following the 
Enabling Act, passed by Parliament in 1919 to give the established Church enhanced self-
government, the Church was governed by a representative system of Parochial Church 
Councils, Diocesan Councils and Representative Church Council, including laymen and lay 
women.17 
 The Victorian established Churches embraced the cause of overseas missions; indeed 
for many, the expanding empire was part of a divine plan by which Britain would play a key 
role the conversion of the world.  In 1841, on the initiative of Bishop Blomfield of London, 
Anglicans formed the Colonial Bishoprics Fund, to raise money to endow new bishoprics 
within the empire.  There were at this time 10 colonial bishoprics within the empire.  Over 
the next fifty years, the Fund endowed 72 additional colonial bishoprics, laying the 
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foundations for the world Anglican Communion.18  In 1849, a Council for Colonial 
Bishoprics was created, made up of all the bishops and archbishops of the United Church of 
England and Ireland.   The major Anglican missionary societies – the Society of the 
Propagation of the Gospel (SPG), the Society for Promoting Christian Knowledge (SPCK), 
and the Church Missionary Society (CMS) – were all active in promoting missionary interest 
among the population at home, raising significant voluntary donations, and recruiting, 
training and supporting missionaries in the field.  Annual giving to the CMS increased from 
£129,409 in 1860 to £403,610 in 1910, and that to the SPG rose from £116,430 in 1859 to 
£209,481 in 1910.19  From 1826, the CMS maintained a training college for missionaries in 
London’s Islington district.  In 1848 High Anglicans founded St Augustine’s College in 
Canterbury for the training of colonial clergy and missionaries.20  Erected on the site of the 
former monastery of St Augustine, it reflected both the sixth-century Roman mission of St 
Augustine to England and the nineteenth-century British mission to the world.21  Nearly all 
the Church of England dioceses formed diocesan missionary societies which co-ordinated 
fund-raising efforts in the parishes.  By 1892, the Anglican Church overseas had 92 bishops 
and 4,225 clergy, a large proportion of them recruited in Britain.22  From 1824, the Church of 
Scotland also became a major exporter of missionaries, especially to India, South Africa, 
Central Africa and China.  By 1930, the Church of Scotland was supporting 702 overseas 
missionaries.23  While the Nonconformist denominations in Britain were also active in 
overseas missions, the established Churches conceived themselves as having a special role in 
expressing Britain’s Christian imperial identity, defining the civilizing mission of empire, 
tempering exploitation of subject peoples, and binding the colonies and dominions into a 
unified whole.  By the 1890s, many Anglicans were envisaging a future united Anglican 
Church of the British Empire.              
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At home, the established Churches were achieving impressive levels of church 
growth.  Between 1835 and 1875, the Church of England consecrated 3,765 new or rebuilt 
churches, increasing its total number by 25%, while between 1876 and 1911 it added another 
2,159 churches, increasing the total by a further 13.5%.  Between 1835 and 1876, the Church 
of England was consecrating on average one new or rebuilt church every four days.24  The 
number of Anglican church buildings in England and Wales increased from 11,883 in 1831 to 
17,468 in 1901.25  In some dioceses, the rate of growth was especially impressive.  Between 
1836 and 1879, in part under its activist Evangelical bishop, Robert Bickersteth (bishop 
1856-84), the diocese of Ripon saw the number of its clergy increase from 373 to 734, and 
the number of church sittings increase from 155,280 to 287,023.26  In the diocese of Durham, 
the number of Church of England parish churches increased from 130 in 1860 and to 262 by 
1920.27  The diocese of Durham, to be sure, was richly endowed with income from coal 
mining.  But even in more difficult circumstances, the growth could be impressive.  In his 
initial seven years as the first bishop of the newly created Church of England diocese of 
Liverpool, from 1880 to 1887, the Evangelical John Charles Ryle oversaw an increase in the 
number of clergy from 302 to 394, while the diocese recruited an additional 45 salaried 
Scripture Readers and 31 salaried Bible Women.  They were supported by a Society of Lay 
Helpers, with 500 enrolled members, along with hundreds of Sunday school teachers.28  The 
overall number of Anglican clergy in England and Wales grew from 14,613 in 1841 to 
24,968 by 1911, and the growth in clerical numbers was keeping pace with the growing 
population.  In 1841, there was one clergyman to every 1,101 inhabitants of England and 
Wales, and in 1881, that ratio was one clergyman to every 1,194 inhabitants.29  From the 
1870s, several new dioceses were created and endowed in England.  
The established Church of Scotland was also active in church extension, increasing 
the number of its churches from about 950 in 1831 to 1,183 in 1851 to 1,714 in 1928.  A 
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leading figure in this growth was James Robertson, Professor of Ecclesiastical History at the 
University of Edinburgh, convener of the Church Endowment scheme and a tireless 
campaigner for new parish churches.  During the 1850s, he almost single-handedly raised 
funds to create and endow 104 parish churches and played a major role in the revival of the 
established Church as a national Church, following the loss of perhaps half its membership at 
the Disruption of 1843.30  With the union of the Church of Scotland and the United Free 
Church in 1929, the number of parish churches in the Scottish establishment increased to 
over 2,500.  
 
Initiatives and Associations for Home Mission within the Established Churches 
Along with the growing number of ordained clergy in the established Churches, there was 
also an expanding army of non-ordained Church workers, including parish visitors, Scripture 
readers and Sunday school teachers.  The later nineteenth century, moreover, witnessed an 
increasing number of women Church workers, with new orders and organisations.  These 
included High Church Anglican sisters, women living in separate residential communities, 
taking vows, and dedicating their lives to social work, nursing, teaching, or ‘rescuing’ 
prostitutes.  Some 90 Anglican sisterhoods were formed between 1845 and 1900 and there 
were some 4,000 active Anglican sisters in 1900.  The sisters won broad popular support for 
their committed service in urban slums, including a willingness to sacrifice their lives while 
caring for the victims of the cholera epidemics of 1849 and 1866.31  There were also the Bible 
Women, an order of salaried women visitors established by Ellen Ranyard in 1857 to carry on 
a home mission to the urban poor.  The Bible Women began receiving nursing training from 
1868, and combined nursing, advice on hygiene and Scripture reading; during their house-to-
house visiting, they carried a Bible, a copy of Florence Nightingale’s Notes on Nursing, and 
bars of soap.  While the movement was interdenominational, the majority of Bible women 
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were Anglicans, and several bishops, including the Evangelical J. C. Ryle of Liverpool, made 
the Bible Women an integral part of the diocesan home mission.   
There were also Deaconesses.  The English Deaconesses had their beginnings in the 
Mildmay Deaconess Institution founded in 1861 in North London by William Pennefather, an 
Evangelical Church of England vicar in Mildmay Park, Islington, and his wife, Catherine, a 
committed home mission worker.  The Mildmay Institution provided training to women in 
nursing and social work.  By 1884, the Institution had some 200 Deaconesses and 1,500 
associates.  Although not were Anglicans, the large majority were.  In 1887, the Deaconess 
Community of St Andrew was established as an exclusively Anglican body with the support 
and encouragement of Anthony Thorold, the evangelical Bishop of Rochester.  The first head 
of the Deaconess Community, Isabella Gilmore (the sister of the socialist artist and designer, 
William Morris) was ordained Deaconess in 1887.  A trained nurse, Gilmore insisted on two 
years of training in nursing and social work for the Deaconesses, who were to be active in 
parish work – overseeing Sunday schools, teaching Bible classes in day schools, visiting 
parishioners, and distributing parish charities.32  In 1861, largely through the initiative of the 
High Church Jane Talbot, the Church of England instituted the Parochial Mission Women, an 
organisation of parish house-to-house visitors aimed at strengthening the parish ministry of 
the established Church. 
In the Church of Scotland, an order of Deaconesses was established in 1888, largely 
through the efforts of Professor A. H. Charteris of Edinburgh University.  The Scottish 
Deaconesses were also active in teaching, nursing and social work.  In 1894, a Deaconess 
Hospital was established in Edinburgh to provide medical care for the poor and nursing 
training for Deaconesses and female overseas missionaries.33 The Church of Scotland, 
moreover, drew upon the services of Bible Women to support its parish ministry, and it 
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instituted a body of Parish Sisters, under the authority of the Home Mission Committee, in 
1893.  
Alongside the Anglican Sisterhoods, Anglican men in England and Wales were 
reviving the religious life, forming a number of Anglican brotherhoods, which combined 
spiritual meditation with mission and social work.  These brotherhoods included the Society 
of St John the Evangelist, founded in 1865 by the High Church vicar of Cowley, R. M. 
Benson, and the Community of the Resurrection, founded in 1892 in Oxford by Charles Gore 
and a group of High Anglican Christian Socialists, and from 1898 making its home in 
Mirfield, Yorkshire.  There was the Evangelical Anglican Church Army, formed in 1883 and 
modelled on the Salvation Army; it included both men and women and it carried on a mission 
to the destitute, and became especially active in providing pastoral care in prisons and homes 
for ex-offenders.  By 1900, the Army was supporting some 600 missionary workers and sixty 
urban homes.34  Anglicans also formed a number of guilds, some parish-based and some 
national, through which clergy and laity cooperated in promoting enriched liturgical 
practices, regular devotion and social work.  They included the Guild of St Alban, a national 
association of lay men and women, which was formed in the mid 1850s to support the parish 
clergy with house-to-house visiting, social work, nursing, the distribution of literature, 
assistance with church decoration and music, and lectures.  In 1868, there were some 540 
members and a monthly magazine.35  Perhaps the best known of the guilds was the Guild of 
St Matthew, founded in 1877 in an East London parish by the Anglo-Catholic curate and 
Christian Socialist, Stewart Headlam, which sought to promote both more fervent worship 
and the study of social and political questions.  The Guild developed a national organisation, 
with over 360 members by 1895.  More moderate High Church and Broad Church Anglicans 
with social concerns were drawn to the Christian Social Union, founded in 1889 to encourage 
discussion of the social problems of mature industrial society and to work for social reform.  
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By 1910, the CSU had 35 branches and over 4,000 members.36  Ministers of the Church of 
Scotland established a Scottish Christian Social Union in 1901, and the Church of Scotland 
General Assembly created a standing Committee on Social Work in 1904.       
The Church of England continued to be a major provider of education, even after the 
Education Act of 1870 laid the foundation for a national system of state schools by enabling 
localities to form school boards and create rate-supported ‘board schools’.  In 1880, ten years 
after the passing of the Education Act, the Church of England was maintaining over 14,000 
primary schools, with some 2,000,000 children, as opposed to only 4,000 board schools, with 
about 750,000 children.37  To these numbers should be added the predominantly Anglican, 
fee-paying ‘public schools’, many of them with distinguished reputations – including 
Charterhouse, Eton, Harrow, Rugby, Westminster, and Winchester – for the education of 
middle and upper-class boys.  There were also the Anglican Sunday schools, which had some 
2,222,000 children on the books in 1887 (the nearest competitors were the Wesleyans, with 
825,000 children).38   Anglicans remained active in teacher-training.  As late as 1891, of the 
students enrolled in teacher-training colleges in England and Wales, 2,225 attended Church 
of England colleges and 1,570 attended non-Anglican colleges.39  The Church of Scotland 
was partially supporting some 1,250 parish schools in 1872.40  
The established Churches, in short, were central in the public life of Victorian Britain.  
The Church of England parish remained the fundamental unit of local government in Britain, 
especially in the distribution of poor relief, through most of the nineteenth-century.41  In 
Scotland, as Callum Brown has shown, it made sense to speak of a ‘parish state’ until the 
passing of the Local Government (Scotland) Act of 1929.42  The parish churches were often 
home to a variety of social organisations – Mothers’ Union meetings, Church Lad’s Brigades, 
Boys Brigades (Scotland), Girl Guides, church choirs, cricket teams, football teams, rambling 
clubs, temperance clubs, savings banks, sewing circles, and working-men’s clubs.  More and 
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more parish churches added church halls to accommodate the many associations.  The 
importance of the parish church for many communities helped to thwart the political 
campaigns to disestablish the Churches of England and of Scotland, despite the official 
support of the Liberal party for disestablishment by 1891.  While the minority Protestant 
establishment in Ireland was disestablished in 1869, and the Church in Wales was 
disestablished in 1921, the disestablishment movements in England and Scotland failed.   
All this is not to say that the church building and home mission efforts of the 
established Churches of England and Scotland were an unqualified success.  While the 
achievements were impressive in church and school building, and in increasing the numbers 
of clergy and lay workers, the overall British population was also increasing rapidly.  
Moreover, as Robin Gill has shown, many of the thousands of established churches built in 
the later nineteenth century were never filled, and church attendances among the working 
classes, especially among the families of unskilled and semi-skilled labourers, remained 
low.43  James Fraser, bishop of Manchester, found evidence of such half-empty urban 
churches in a survey of church attendance in his diocese in 1880.  In the deanery of Ashton-
under-Lynn, with a total of 19,171 sittings in 31 Church of England places of worship, the 
estimated attendance at Sunday services was 9,780, while in the deanery of Salford, with a 
total of 17,047 sittings in 16 Church of England places of worship, estimated Sunday 
attendances was 8,645.44   
Still, what is impressive was the amount of effort and financial support that the 
Victorian established Churches were able to mobilise for church extension, home mission and 
overseas mission.  There was a remarkable array of associations – Anglican Sisterhoods, 
Anglican Brotherhoods, Bible Women, Deaconesses, Parochial Mission Women, Parish 
Sisters, District Visitors – to support the work of the parish clergy.  In 1889, the Church of 
England claimed to have 47,112 lay district visitors from various associations working in its 
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parishes; by 1910, that number had grown to 74,009.45  There is little evidence of the sort of 
complacency among the clergy and laity of the established Churches that would have been 
expected from the ‘rational choice’ model of Church growth.  In a charge to his diocese in 
1878, William Connor Magee, the bishop of Peterborough, challenged the idea that its 
connection to the state had hindered the work of the Church of England.  ‘Let me ask you’, he 
asserted, ‘to consider seriously what is the real worth of those complaints which we hear ... of 
an enslaved Church, hindered by the fetters of the State’.  ‘Look around upon what the 
Church of England has done during the last thirty years at home and abroad’, he insisted, ‘and 
ask yourselves, Is there any religious body in Christendom that has done more at the same 
time, of the true proper work for which Churches exist, than the enslaved and fettered Church 
of England?’46 
The motivations of those striving to extend the work of the established Churches of 
England and Scotland varied.  But most, Evangelical and Moderate, High Church and Broad 
Church, probably viewed the established Churches, with their parish systems, their deep roots 
in national history, and, from the mid nineteenth century, their broad toleration of other 
religious faiths, as the most effective means to bring Christian instruction, worship and 
pastoral care to the people of Britain.  The portrayals of the established Churches as popular 
institutions, as expressed in the 1830s by such figures as Coleridge, Arnold, Maurice and 
Chalmers continued to resonate among advocates of religious establishments.  The parish 
clergyman, asserted the Earl of Carnarvan, president of the Church Congress of 1884, is ‘an 
educated gentleman ... alive to the influences of an enlightened and exacting public opinion, 
and deeply interested in the temporal as well as the spiritual concerns of those amongst whom 
he lives’.  ‘Whatever was the case in former times’, he added, ‘the Church of England now 
means a Church of the poor’.47  Adherents of the Church of England or Church of Scotland, 
especially by the later nineteenth century, did not perceive their Churches’ role as 
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representing the authority of the State or regulating religious life.  They knew that they 
possessed no such authority in the increasing democratic political order of late nineteenth-
century Britain; they knew they could only influence the population through service and 
example. ‘The Church of England’, wrote the High Church bishop of Peterborough, Mandell 
Creighton, in 1894, ‘has at present neither the power, nor the wish, to impose her institutions 
on any unwilling mind, or to exercise any other influence than that which arises from 
persuasion and zeal in good works.  Such a position, clearly understood and frankly accepted, 
seems to me to be the noblest and highest which any organised body can assume’.48   
 
Church Decline and the Religious Establishments   
As the nineteenth century drew to a close, however, the expansion of the established 
Churches of England and Scotland slowed and their confidence began to ebb.  As Hugh 
McLeod has shown, the 1890s saw the beginnings of decline and a sense of impending 
crisis.49  There was concern over the half-empty parish churches in many urban districts, and 
especially in the industrial cities, and over the failure to gain substantial working-class 
adherence.  Two surveys of church and chapel attendance in London – one conducted by the 
British Weekly in 1886 and one by the Daily News in 1902-3 – were especially worrying as 
they indicated an overall decline in attendances from 1,167,312 in 1886 to 1,003,361 in 1902-
3, or a decline of over 160,000 during a period when the population of London had increased 
by some 500,000.  Most of the decline, moreover, had occurred in Church of England 
attendances.  Outside London, it must be said, the decline was less clear.  A survey of church 
and chapel attendances in Liverpool conducted by the Liverpool Post showed an increase 
from 146,469 attendances in 1881 to 178,477 attendances in 1902.50  None the less, the 
London statistics shook confidence.  By the 1890s, moreover, the Church of England was 
beginning to struggle to maintain its church schools, as it became more difficult for the 
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Church to raise the funds for schools that could compete with the better resourced, rate-
supported board schools.  This was especially the case in secondary education, as 
expectations developed of having science laboratories, school libraries, gymnasiums, and 
facilities for teaching music and art.  ‘Through no fault of her own’, one Anglican clergyman 
observed of the church schools in 1893, ‘the Church is compelled to ask ... about every 
improvement in “plant”, not “Is it wise?” but always “Can I afford it?”’.51   
There were a number of reasons for the difficulties faced by the established Churches 
from the 1890s.  The long agricultural depression of the later nineteenth century meant 
diminished tithe incomes, which in turn reduced clerical incomes and status.  It also reduced 
the ability of the landed classes to provide their previous levels of financial support to the 
parish churches.52  Increasing popular literacy and the spread of democratic and socialist 
ideas meant that people were less prepared to attend church out of deference to the 
clergyman, the squire, or the urban mill-owner.  The local government act of 1894 greatly 
reduced the role of the Church of England clergy in the distribution of rate-supported poor 
relief, which in turn diminished perceptions among the poor that church attendance would 
help their claims for relief.53  As Sarah Flew has recently shown, there was a marked decline 
in giving to the Church of England by middle and upper-class men from the 1880s, and this 
had an impact on home mission work.54   
There is also evidence that the upper classes were no longer viewing attendance at 
church, especially at the parish church, as part of their social responsibilities.  ‘Amongst the 
wealthy and leisured classes’, observed the liberal politician and social reformer, C. F. G. 
Masterman, in 1904, ‘churchgoing, as an accepted part of the social order, is declining with 
an accelerating rapidity’.55  The bitter controversies within the Church of England between 
extreme Protestants and Anglo-Catholic ritualists may have alienated some; the uncertain 
tone in many pulpits over the doctrines of sin, eternal punishment, and the atonement led 
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others to doubt the need for regular church attendance.   Religion was growing more private, 
a matter between the individual and their God, and for many people regular worship in 
church was not necessary.  ‘They glibly repeat’, observed J. A. Kempthorne, bishop of Hull, 
in 1911 of these ‘privatised’ believers, ‘the phrase “a man’s religion is something entirely 
between him and his God”:  the idea of the Christian Society simply does not come within 
their horizon, and the united worship of the Society is therefore meaningless to them’.56  
There were, meanwhile, a host of new popular leisure activities to compete with church-
going on Sundays, including  cycling, hill-walking, museums, art galleries and parks with 
Sunday openings, and the new cinema.     
 Following a brief increase in church attendances immediately after the Great War, 
church attendances in virtually all denominations ceased to grow.57  After the horrendous 
costs of that war, there was less enthusiasm for Church establishments that had linked 
Christianity, empire and civilisation. That said, most established Church leaders, having 
embraced the cause of Christian social reform before the war, were open to Labour party calls 
for post-war collectivist social reforms, as was illustrated by the writings of William Temple 
of the Church of England and John Baillie of the Church of Scotland, and by the Christian 
Conference on Politics, Economics and Citizenship [COPEC) in Birmingham in 1924.  The 
number of Anglican schools continued to fall as more and more of them were brought into 
the state system; Anglican day school pupil numbers fell by a third between 1903 and 1923, 
and this probably contributed to waning church attendance on the part of families.58  There 
was little evidence of popular hostility to the established Churches, and many people 
continued to turn to the established Churches for the rites of passage – baptism, marriage and, 
especially, funerals.  But regular Sunday attendances did not grow, fewer children attended 
Sunday schools or Church schools, and popular knowledge about Christianity, its doctrines, 
history and forms of worship, waned in the population as a whole.    
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 By the mid twentieth century, the great strength of the Victorian establishments – 
their national parochial systems providing church accommodation and services to the entire 
population – had become a serious financial liability.  The established Churches struggled to 
maintain their national parochial systems, with the thousands of parish churches, amid the 
major twentieth-century demographic changes linked to expanding conurbations and the 
building of new housing estates.  They did build churches in the new housing estates on the 
peripheries of cities.  However, the establishments also continued to subsidise older churches 
in areas with dwindling populations, including commercial city centres and in rural areas.  It 
is a defining principle of a national Church that it must make religious observances and 
pastoral care available to the whole population through the parish system, and the Churches 
of England and Scotland struggled bravely to do so.  There were, to be sure, some 
amalgamations of parishes and closure of older churches, but such amalgamations were 
difficult and each church closure was contentious and led to the loss of some church goers.  A 
particular burden emerged with regard to historic churches located in commercial city 
centres.  With their concentration of commercial offices and rising rentals, these districts 
became largely depopulated.  And yet for important reasons it was difficult to close historic 
churches.  While many of the churches built during the Victorian era were of questionable 
architectural merit, other parish churches were venerable structures of great beauty or 
architectural significance, or they were associated with significant events in the nation’s past.  
And so, many churches were kept open, despite dwindling parish populations, and their 
medieval or early modern structures were maintained, often at a great cost, with subsidies 
drawn from other churches.  However, the very presence of these largely empty historic 
churches, especially in city centres, could seem haunting symbols of the weakness of 
Britain’s national religion. 
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 Notwithstanding these later difficulties, the supply side model does not provide a 
convincing explanation of the behaviour of the clergy and laity of the Victorian established 
Churches of England and Scotland.  Rather than reflect the complacency and indifference 
predicted by the model, the Victorian Church establishments exhibited a dynamic 
expansiveness at home and abroad.  To be sure, the established Churches did not have a 
‘monopoly’ of religious practice in Britain; rather they had to compete with the Protestant 
Nonconformist Churches and Roman Catholic Church in an increasingly free market-place of 
religion, especially after the constitutional revolution established a more liberal political 
order.  None the less, the primary motivating force for the clergy and laity of the Victorian 
established Churches was less about competing with other denominations for paying 
members and more about social service – about providing religious teachings and 
observances to the whole population, assisting those in material need, conducting home and 
overseas missions, and representing a set of higher religious and moral ideals for the nation as 
a whole.  Probably most supporters of the established Churches would have agreed with the 
Conservative politician, Benjamin Disraeli, when he asserted in 1863 that the established 
Churches represented the principle ‘that the Government of this country should not be 
reduced to a mere question of police; but that we should seek to influence the conduct of men 
by the highest sanction which can be conceived’.59  The established Churches saw their role 
as one of civilising the population, in the highest sense of that term, through the parish 
system, and in this, they had considerable success, laying secure foundations upon which 
other forms of religious and non-religious ethical systems, including social democracy, could 
grow and flourish.    
 
 
 
1  R. Stark and L. R. Iannaccone, ‘A Supply-Side Reinterpretation of the “Secularization” of Europe’, 
Journal for the Scientific Study of Religion, 33; 3 (1994), 230-52; L. R. Iannaccone, ‘Rational Choice: Framework 
                                                          
24 
 
                                                                                                                                                                                    
for the Scientific Study of Religion’, in L. A. Young (ed.), Rational Choice Theory and Religion: Summary and 
Assessment (New York: Routledge, 1997), pp. 25-45; Roger Finke, ‘An Unsecular America’, in Steve Bruce (ed.), 
Religion and Modernization: Sociologists and Historians Debate the Secularization Thesis (Oxford: Oxford 
University Press, 1992), pp. 145-69. 
2  Stark and Iannaccone, ‘A Supply-Side Reinterpretation of the “Secularization” of Europe’, p. 237. 
3  Iannaccone, ‘Rational Choice: Framework for the Scientific Study of Religion’, p. 40. 
4  G. F. A. Best, ‘The Constitutional Revolution, 1828-32, and its Consequences for the Established 
Church’, Theology, 52 (1959), 226-34. 
5  Samuel Taylor Coleridge, On the Constitution of Church and State (London, 1830); Thomas Arnold, 
Principles of Church Reform (London, 1833); Thomas Chalmers, Lectures on the Establishment and Extension of 
National Churches (Glasgow: Collins, 1838); Stewart J Brown, The National Churches of England, Ireland and 
Scotland, 1801-46 (Oxford, 2001), 81-7, 184-90, 215-16.  
6  Gareth Atkins, ‘Anglican Evangelical Theology, c. 1820-1850: the Case of Edward Bickersteth’, Journal 
of Religious History, 38; 1 (March 2014), 1-19; Ralph Brown, ‘Victorian Anglican Evangelicalism: The Radical 
Legacy of Edward Irving’, Journal of Ecclesiastical History, 58; 4 (October 2007), 686-90 
7  Arthur Burns, The Diocesan Revival in the Church of England c.1800-1870 (Oxford, 1999). 
8  N. Scotland, ‘Good and Proper Men’: Lord Palmerston and the Bench of Bishops (Cambridge: James 
Clarke, 2000). 
9  R. Bickersteth, A Charge delivered to the Clergy of the Diocese of Ripon (London: James Nisbet, 1870), 
p. 17.                       
10  D. Hempton, ‘Bickersteth, Bishop of Ripon: The Episcopate of a Mid-Victorian Evangelical’, Northern 
History, 17 (1981), p 202. 
11  D. O. Wagner, The Church of England and Social Reform since 1854 (New York: Columbia University 
Press, 1930), p. 112. 
12  Ibid., p. 98. 
13  W. K. Hamilton, Cathedral Reform (London: Rivingtons, 1855). 
14  Owen Chadwick, The Victorian Church, 2 vols. (London: A. & C. Black, 1966, 1970), ii, p. 380-1. 
15  Ibid., p. 360. 
16  Report of the Church Congress held at Birmingham 1893 (London: Bemrose and Sons, 1893), p. vi-vii. 
17  G. K. A. Bell, Randall Davidson, Archbishop of Canterbury, 2 vols. (Oxford: Oxford University Press, 
1935), ii, pp. 956-80; Report of the Archbishops’ Committee on Church and State (London: SPCK, 1916). 
18  R. Strong, Anglicanism and the British Empire c.1700-1850 (Oxford, 2007), pp. 198-221; W. F. France, 
The Oversea Episcopate: Centenary History of the Colonial Bishoprics Fund 1841-1941 (London, 1941). 
19  S. Flew, Philanthropy and the Funding of the Church of England, 1856-1914 (London: Pickering & 
Chatto, 2015), p. 137. 
20  H. Carey, God’s Empire: Religion and Colonialism in the British World, c.1801-1908 (Cambridge, 2011), 
pp. 271-86. 
21  Quoted in G. A. Bremner, Imperial Gothic: Religious Architecture and High Anglican Culture in the 
British Empire, c.1840-1870 (New Haven, 2013), p. 332. 
22  Chadwick, Victorian Church, ii, p. 248. 
23  E. Breitenbach, Empire and Scottish Society (Edinburgh: Edinburgh University Press, 2009), p. 59. 
24  K. D. M. Snell, Parish and Belonging: Community, Identity and Welfare in England and Wales, 1700-
1950 (Cambridge: Cambridge University Press, 2006), p. 405; Chris Brooks and Andrew Saint (eds.), The 
Victorian Church: Architecture and Society (Manchester: Manchester University Press, 1995), p. 9. 
25  Arthur Burns, ‘The Authority of the Church’, in P. Mandler (ed.), Liberty and Authority in Victorian 
Britain (Oxford: Oxford University Press, 2006), pp. 179-81. 
2626  Hempton, ‘Bickersteth, Bishop of Ripon: The Episcopate of a Mid-Victorian Evangelical’, p. 201. 
27  R. Lee, The Church of England and the Durham Coalfield, 1810-1926: Clergymen, Capitalists and 
Colliers (Woodbridge: Boydell Press, 2007), p. 2. 
28  J. C. Ryle, A Charge delivered to the Clergy of the Diocese of Liverpool (London:  William Hunt & Co., 
1887), pp. 6-18. 
29  Brooks and Saint (eds.), The Victorian Church: Architecture and Society (Manchester: Manchester 
University Press, 1995), p. 10; Chadwick, Victorian Church, ii, pp. 241, 244. 
30  A. H. Charteris, Life of the Rev James Robertson (Edinburgh: William Blackwood, 1863), pp. 372-3. 
31  S. Mumm, Stolen Daughters, Virgin Mothers: Anglican Sisterhoods in Victorian Britain (London, 1999). 
25 
 
                                                                                                                                                                                    
32  S. Gill, Women and the Church of England from the Eighteenth Century to the Present (London: SPCK, 
1994), pp. 164-7; K. Heaseman, Evangelicals in Action: A Appraisal of their Social Work (London: Bles, 1962). 
pp. 37-40, 50-1. 
33  Lesley Orr MacDonald, A Unique and Glorious Mission: Women and Presbyterianism in Scotland 1830-
1930 (Edinburgh: John Donald, 2000), pp. 86-7, 188-94. 
34  R. Lloyd, The Church of England 1900-1965 (London: SCM, 1966), pp. 177-9; K. S. Inglis, Churches and 
the Working Classes in Victorian England (London: Routledge and Kegan Paul, 1963), pp. 44-5. 
35  E. H. Plumptre, ‘Lay Work in the Church of England’, Contemporary Review, 8 (July 1868), 400-3. 
36  Peter d’A. Jones, The Christian Socialist Revival 1877-1914 (Princeton: Princeton University Press, 
1968), p. 189. 
37  M. Cruickshank, Church and State in English Education, 1870 to the Present Day (London, 1964),  pp. 
47-8; Brown, Providence and Empire, p. 413. 
38  Chadwick, Victorian Church, ii, p. 257. 
39  H. R. Reichel, ‘Church Training Colleges’, in the Report of the Church Congress held at Rhyl 1891 
(London: Bemrose and Sons, 1891), p. 254. 
40  J. Stevenson, Fulfilling a Vision: The Contribution of the Church of Scotland to School Education, 1772-
1872 (Eugene, Oregon: Wipf and Stock, 2012), p. 146. 
41  Snell, Parish and Belonging, pp. 207-338, 440-6. 
42  Callum G. Brown, ‘The Myth of the Established Church of Scotland’, in James Kirk (ed.), The Scottish 
Churches and the Union Parliament 1707-1999 (Edinburgh: Scottish Church History Society, 2001), pp. 48-74. 
43  R. Gill, The Myth of the Empty Church (London: SPCK, 1993); Robin Gill, The ‘Empty Church’ Revisited 
(Aldershot: Ashgate, 2003). 
44  James Fraser, A Charge delivered at the Third Visitation of his Diocese [of Manchester] (Manchester: 
Thomas Roworth [1880]), pp, 23-4. 
45  Frank Prochaska, Christianity and Social Service in Modern Britain (Oxford: Oxford University Press, 
2006), p. 65. 
46  William Connor Magee, A Charge delivered to the Clergy and Church Wardens of the Diocese of 
Peterborough (London: Daldy, Isbister & Co., 1878), pp. 24-5. 
47  Earl of Carnavan, ‘The Advantages of an Established Church’, Report of the Church Congress held at 
Carlisle 1884 (London: Bemrose and Sons, 1884), p. 545. 
48  Mandell Creighton, ‘Primary Charge to the Clergy and Church Wardens of the Diocese of 
Peterborough, 1894’ in Mandell Creighton, The Church and the Nation: Charges and Addresses, ed., Louise 
Creighton (London: Longman’s, Green and Co., 1901), p. 30. 
49  Hugh McLeod, Religion and Society in England, 1850-1914 (Houndmills: Macmillan, 1996), pp. 169-
224.  
50  A. R. Buckland, ‘The Decline in Church Attendance: Facts and Causes’, Report of the Church Congress 
held at Liverpool 1904 (London: Bemrose and Sons, 1904). p. 60; for an analysis of the two surveys, see Hugh 
McLeod, Piety and Poverty: Working-Class Religion in Berlin, London and New York 1870-1914 (New York: 
Holmes and Meier, 1996), pp. 32-4.  
51  Quoted in A. Rogers, ‘Churches and Children – A Study in the Controversy over the 1902 Education 
Act’, British Journal of Educational Studies, 8 (November 1959), p. 46. 
52  S. Bruce, ‘Patronage and Secularization: Social Obligation and Church Support’, British Journal of 
Sociology, 63; 3 (2012), 533-52. 
53  Snell, Parish and Belonging, p. 446. 
54  Flew, Philanthropy and the Funding of the Church of England, pp. 66-73. 
55  C.F.G. Masterman, ‘Reasons of the Decline’, Report of the Church Congress held at Liverpool 1904, p. 
63. 
56  J. A. Kempthorne, ‘The Present Outlook’, in W. K. Lowther (ed.), Facing the Facts or an Englishman’s 
Religion (London: James Nisbet, 1911), p. 5. 
57  Clive D. Field, ‘Gradualist or Revolutionary Secularization?  A Case Study of Religious Belonging in 
Inter-War Britain, 1918-1939’, Church History and Religious Culture, 93 (2013), pp. 57-93; S. J. D. Green, The 
Passing of Protestant England: Secularization and Social Change, c.1920-1960 (Cambridge: Cambridge 
University Press, 2011), pp. 29-94. 
58  Adrian Hastings, A History of English Christianity 1920-1990, 3rd edn.  (London: SCM, 1991), p. 75. 
59  B. Disraeli, ‘Church and Queen’: Five Speeches (London: G. J. Palmer, 1865), p. 44. 
